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16 Moires and Miri lands: Some linguistic coincidences
and a discussion about land ownership
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ABSTRACT

The paper belongs to a greater research programme related to economic knowledge that exists outside
academia and is created and shared by communities through informal routes. One of the sources of this
economic knowledge is language itself, especially non-academic language(s). The use of language as a
source is also based on the fact that the lingua franca of economics is English and this leads to
distortions in our economic education and research, because the economic knowledge that other
languages contain goes unnoticed. Therefore, we use our own native languages to (re)search economic
knowledge that exists outside academia and can inform economics about contemporary practices but

also about historical precedents of political economic importance.

In particular, this paper analyses the use of the word “Moira” (“Fate” and “Share” in Greek) and Miri
(Land owned by the Ottoman state leased to subjects for cultivation) and raises questions about the
similarities and differences in the practices they represent. What is most important though, is that the
words refer to perceptions about land ownerships and management that defy our contemporary
understandings of land property. Moreover, the paper investigates the use of the words in everyday
language, in previous historical eras or even today under certain circumstances, and how both words
and the terms related to them connect land practices to various political economic activities and

phenomena.

Moipeg kau MNaieg Mipi:
MepikéG YAWOOGOAOYIKEG CUMTITWOEIG KAl JIa oudATNoN yia TV
I310KTNCia yNg

®epvrd NTovpéd-Atutraot, Eipivn ZwrtnpotrouAou

NEPIAHWYH

H peAETN avAKel o€ éva PeyaAUTEPO EPEUVNTIKO TTPOYPAUUQA TTOU OXETICETAI JE TNV OIKOVOMIKA YVWOT TTOU
UTTAPXElI EKTOG aKABNMAIKAG KOIVOTNTAG Kal SNMIOUPYEITal KAl XPNOIYOTIOIEITAl aTTo KolvoU atrd TIg
O1aPopES KOIVOTNTEG HECW aveTTiIoNUWY 0dwv. Mia aTmd TIg TTNYEG AUTAG TNG OIKOVOUIKAG YVwOong givai n
idla n yAwooa, 181aitepa n pn akadnuaikl yAwooa, n oTtroia TTEPIEXEI OIKOVOUIKEG YVWOEIG TTOU
QATTOKAEIOVTAI ATTO TNV OIKOVOMIKF OpoAoyia Kal TTOAU TTEPIoCTOTEPO aTTd TNV OIKOVOWIKK lingua franca, n
oTroia gival N ayyAIKr).

>1nv avaAuon pag, kataAafaivoupe Tov KammTaOAIGNS WG JIa OP®A TTATPIOPXiag Kal TNV TTaTplopxia wg
KOIVWVIKO Kal OIKOVOUIKG oUOTNUA. ZTIG KATTITOMOTIKEG KOIVWVIEG ETTIKPATEl O BEOUOG TNG ATOMIKAG
1010KTNTIag PE OAEG TIG ETITITWOEIG TNG: ATTOKAEITNOG atrd Tnv TTPdaRacn Kal Tov EAeyX0o TNG XPATNG YNG,
IEPAPXNON TWV XPACEWV YNG WOTE VO OTTOPEPOUV TO HEYOAUTEPO KEPDOG, OTEPNOEIG Kal dIGAUCN
OAOKANPWYV KOIVOTATWY Kal UTTORABPIoN Tou €8A@OUG KAl TwV OIKOGUCTNPATWY. H atopikr 181oKThoia
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atroteAei BOOIKO XAPOKTNPIGTIKG TNG TTATPIAPXIOG, €VW GAAO KOIVWVIKOOIKOVOMIKA OUuCoTAuOTA OEV
S1a0éTouv auTd Tov Beopd. AvtiBeta, n yn ival, €€ opiopol, oxl Hévo Koivh, aAAd kal n Tpdofacn ae
auTAv TTPoCapHAGLETal OTIG AVAYKEG TNG KOIVWVIAG/TWY PEAWY TNG KOIVOTNTAG.

H peAétn avaAler Tn xprion Twv Aé€ewv "Moipa™ kar "Mipi" (n yn TTou avikel aTo 0Bwpaviké KPATog Kal
eKpIOBWVETAl yia KOANIEPYEIQ) Kal €yEipEl EPWTANOTA OXETIKA WE TIG OUOIOTNTEG Kal TIG DIAPOPEG OTIG
TIPOKTIKEG TTOU EKTTPOCWTTOUV. Mapatnprigape 6T TTEpa ATré TNV OPOIOTNTA TOU AXOU HETAEU QUTWV TWV
OU0 AfEewv, ouvdEovTal €TTIONG PE TIG AVTIAAWEIG KOl TIG TTPAKTIKEG OXETIKA PE TNV IBIOKTNCia KAl TN
dlayeipion TNG yng TTou ayn@ouV TIG GUYXPOVEG AVTIAAYEIG JAG yIa TNV £YYEIA IBIOKTNOIA.

Moipa kai Moipeg gival pia AéEn TTou XpnaoIpoTToIEiTal OTNV EAANVIKH) YAWOOQ atTd TNV apXaidTnTa PEXP!
onuepa kai €xel dUo Baacikég Evvoleg: n Bed Tou TeTpwpévou, Moipa, )} Moipeg aTov TTANBUVTIKG, 01 Otég
NG poipag. H aAAn évvoia eival To «pepidlo», TO PEPOG €VOG KOIVOU TTPAYHOTOG TTou atrodideTal g€
KATTOI0V. AKOUN KOl OTOV GUYXPOVO EAANVIKO vOuo, Hoipa gival To PePidIo KANPOVOUIAG VoG aTOHOU TOU
OTT0ioU 0 OUYYEVAG 1 0 oUQuydg Tou €xel TreBdvel. EmimAéov, o1 amogdoelg Tng Moipag A Twv Moipwv
€ival aVOTTOQEUKTEG, av Kal oTov AdiKO TTOMITIONO Bpiokoupe Moipeg TTou aAAdgouv yvwpn ) Autrouvtal
TOUG aVOPWTTOUG GTOUG OTTOIOUG aPXIKG TTPOKAAEoaV OUOKOAEG KATOOTAOEIG.

lNa va KAtavorjoouhe TNV KOIVWVIKOOIKOVOMIKA évvola Twv Molpwy, XpnoIUOTIOINCOUE TO £€pyO0 TOU
G.D.Thomson, 61rou €¢nyei 611 oI Moipeg €ival N PVARN Twv TTPOTTATPIGPXIKWY KOIVWVIWY TTOU JeEV gixav
ATOMIKA 1810KTNOIa. X€ AUTEG TIG KOIVWVIEG, N yn A 0 TTAOUTOG TNG KOIVOTNTAG AVASIAVEMOTAV TAKTIKA
peTagy Twv peAwv Tng. EmmAéov, n empovr) oto mpoéowTto Tng Moipag/Moipwy, eival emriong pia
TPocdoKia yia Tiwpia atrd Tig Moipeg / GUAAOYIKG KABEOTWTA, Yia TNV aTTWAEIQ TNG (GUAAOYIKAG) I0XU0G
KQl yIO TIG AVICOPPOTTIEG TTOU N TTATPIOPXia £PEPE PETASU TWV JEAWV TNG KOIVWVIAG.

ATIO TNV GAAN TTAeupd, otnv OBwpavik AutokpaTopia, éva hEYAAo PEPOG Twv £8a@wv ATav dnuooia
101o0kTNCia. Autd Ta dnuéaia €daen ovoudoTnkav "uipi/miri" kai diavepnBbnkav e éva oloTNPa TTOU
ouvdéel Toug alwuaTikoUg TOUu ITTTTIKOU HE TOUG QypPOTEG, TTPOKEINEVOU VA TTAPACXOUV QyPOTIKA
TTPOIOVTA YO TO GTPATO KAl IO TA ACTIKA KEVTPA, Kupiwg TNV KwvoTavTivoUuTroAn wg TTpwTelouca Tng
autokpaTtopiag. O1 aypdTeg gixav diKalwpaTa XPACONG OTn yn, Ta oTroia dev ATav SIKAIWUATA ATOMIKAG
1010KTNoiag. Ta diIKalwuaTa ATAV TITAOI ETTIKAPTTIOG KAl ATAV ATTOKAEICTIKA VIO TNV OIKOYEVEIA TOU XWPIKOU
TTOU YTTopouce va kKAnpodoTroel Tn yn oTa Taidid Tou yia Ta idia SIKalwPaTa Xprjong Kail EMKAPTTIAg Kal
Ox1 yia TepIocdTEPO amd autd. To idlo cuvéBaive Kal PE Ta SIKAIWUOTA YNG TWV OEIWPATIKWY TOU
ITTTTIKOU.

Mapd TN oTpaTIWTIKOTIOINGN QUTH, BIATTIOTWVOUME OTI TO OUCTNHA TWV MIKPWV YAIOKTNOIWY TOU MIpi
KOTEOTNOE APKETG OUOKOAO yla TOV KOTITOMOMO va €TeKTaBei oTnv 0BwpavIKA auToKpaTopia Kai
UTTOOTHPIEE TOUG MIKPOUG TTapaywyoug Adyw Tng TAoNG AtToKEVIPWONG TToU dnUIoUpYEi OToV €AEyXO TNG
yng. MéAig Tov 190 aiva pe 1o Tanzimat / MetapplUBuion, n vopoBeoia yia TNV IBIWTIKA IBIOKTNOia
ETTEKTABDNKE TTIONPA OTA SIKAIWUATA XPONG TTOU OPICTUEVEG OIKOYEVEIEG EiXaV YEVIA aTTd yevid

AMeg TTapopoieg Aé€elg TTou oxeTifovTal Ye Tn ONUOCIa yn 1 JE KOIVA CUCTAUOTA dlaxeipiong BpiokovTal
aTig oAaBikéG yYAwaaoeg kal otnv apafiki yAwooa. Eidaue og SIGQopeg TEPITTTWOEIG 6Tl oTn Meagdyelo
ka1 otnv AvatoAikry Eupwtn / BaAkdvia 10 Bépa Tng e€ouoiag kal TnG katavoung / dlavopng, Tng
egouaiag wg SIavopng, SIaVopng we e¢ouaiag, avaduetal péoa atmd AEEEIG TTou €xouv aAANAEVOETEG 1 Kal

TTapOUoIEG EVVOIEG. AUTEG O AEEEIG UTTOPOUV VA QVTITIPOCWTTEUOUV ATTO JETAPUOIKA OVTA PEXPI VOUIKEG
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€VVOIEG KAl EKTACEIG YNG, Kal aTTd TTOMITIKOUG BeaUoUG PEXPI TTPAKTIKEG KOIVAG XPAong yaiwv. Me auth
TNV €vvoid, Ol BIGPOPEG AVTIAAWEIG YIa TN YN, WG KATI TTOU XPNOIYOTTOEITAl KOl EAEYXETAI OUAAOYIKA,
Qaivetal 6T gival {wvTavég péoa atmod TIG AEEeIg TTou eEakoAouBoUue va XPNOIMOTTIOIOUUE OKOMPN Kal

onuepa.

0 Introduction

The paper belongs to a greater research programme related to economic knowledge that
exists outside academia and is created and shared by communities through informal routes.
One of the sources of this economic knowledge is language itself, especially non-academic
language(s), which contain economic knowledge which is excluded by the economic

terminology and much more by the economic lingua franca, which is English.

Our paper analyses the use of the word “Moira” (“Fate” and “Share” in Greek) and Miri (Land
owned by the Ottoman state leased to subjects for cultivation) and raises questions about
the similarities and differences in the practices they represent. We observed that beyond the
similarity of sound among those two words, they are also linked to perceptions and practices
about land ownerships and management that defy our contemporary understandings of land

property.

The next section presents the context of the paper and section two (2) presents the general
theoretical background of our investigation. Section number three (3) examines the case of
Moira/moira in Greek language and section number four (4) investigates the miri system of
land management during the era(s) of the Ottoman Empire. Section five (5) presents the
findings concerning the same linguistic theme mir in other languages. Section six (6)
discusses our findings and instead of conclusions we present directions for further research

in section seven (7).

1 The context of the paper

The paper belongs to an ongoing research programme we run since 2010 on economic
knowledge that exists outside academia. The discipline of economics is being produced
mostly in Western European and USA institutions and how the rest of academic centres
need to conform to this knowledge. This economic knowledge is historically and socially
relevant to the societies it has been produced in, while we want to understand the economic
activity performed by real people in real societies which have completely different historical

and contemporary contexts than the ones mainstream economics has. We decided to turn to
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the people around us because we wanted to learn this economic knowledge that is relevant

to our societies.

Local languages, instead of English as lingua franca of economics, are among the sources
we use for this project. In this paper, we mostly used words from the Turkish/Ottoman and
Greek/ancient Greek languages that we speak well, but we also used findings from Arabic

and from literature concerning Slavic terms for collective land cultivation.

We have been honoured to have been granted a 12-month Newton Mobility Grant by the
British Academy, titled “Researching and teaching grassroots economics: A pilot project”
that allows us to open up the research programme to other researchers, and to the greater

society. This paper is one of the outputs that came out of this grant.

2 Theoretical background of the paper

For our analysis, we understand capitalism as a form of patriarchy. Patriarchy is a social and
economic system, because the institutions of private property, even property over human
bodies, and the state/central authority are fundamental for its existence. Apart from common
main institutions, capitalism shares with patriarchy the strategy of depriving its
slaves/labourers of means of production. The methods of deprivation comprise expropriation
of bodies, lands and raw materials, as well as the devaluation of everything related to the
reproduction of society. Therefore, patriarchy and capitalism even more, devalue nature and
basic reproductive tasks from giving birth to preparing food, and from educating children to
cultivating the land [6] [12] [14].

In our capitalist societies, we see various ways of understanding access and control of land.
Given the capitalist and patriarchal structures that define our economies, we see that the
institution of private property prevails, with all its implications: exclusionary access and
control of the land use, prioritisation of land uses that bring the most of profit, deprivation
and dispossession of entire communities. To those problems, one should add the intensive
character of land use and the degradation of soil and the ecosystems of the area where the
land is used following the maximisation of profit principle [2] [7].

We do not claim that the perceptions of property are the same in all capitalist (and/or)
patriarchal societies. We recognise, first, that due to legal, political, social or environmental
conditions, private property might differ from country to country and from community to
community. Second, the differences do not only refer to formal constructions of property, but

they also exist in grassroots perceptions and practices about property [11] [13] [21] [22] [23].

At this point, we need to distinguish between capitalist and non-capitalist (private) property
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regimes. Capitalism has several types of property, among which there is the prominent type
of private property. It also has several types of private property, where the exclusionary

rights but also the intensiveness of use of the propertied thing (especially land) can vary.

We are not sure though, whether those variations are characteristics of capitalist systems or
whether those variations are signs of resistances that mitigate the aggressiveness of the
institution of private property. The other thing we are not sure about is whether the
resistances to capitalist private property are resistances to the capitalist form of property, to
the private form of property or to the very core of property itself. Thus, we also need to

distinguish among patriarchal and non-patriarchal resistances to capitalist private property.

We know already that private property is a core trait of patriarchy and that other socio-
economic systems do not have this institution. Even if some of the non-patriarchal systems
have private property as an institution, this private property practice is limited to low
value/input objects dedicated to everyday use, like clothes or small utensils. In those same
systems, land is by definition, not only a common, but also something the access to which

needs to be adaptable to the needs of the society/community members [3] [24].

This is where our interest in the Mir-Moir linguistic complex or root comes up as a potential
direction of further research. To understand the patriarchal or non-patriarchal character of
resistances, we would need to understand what non-patriarchal systems do with land. We
observed that the words for sharing land or shared land or for sharing, but also
commanding, have similar sound in the Mediterranean area, in the Middle East and Eastern
Europe. Mir-Miri-Emr-Moir seems to be too much of a commonality to be a mere

coincidence.

3 Moira, Moires, moira and moires

Moira and Moires (moira and moires) is a word used in Greek language since antiquity ftill
today and has two basic meanings: One is the Goddess of fate, Moira or Moires in plural,
the Goddesses of fate (Moirae or Moirai in ancient Greek). The other meaning is “share”, the

part of a shared thing that is attributed to someone.

Even in contemporary Greek law, moira is the inheritance share of someone, whose relative

or spouse has died'. Therefore, moira is also linked to sharing that takes place within tribal

' See the Greek Civil Law Code (AoTikdg Kwdikac) https://goo.gl/BHWLrn
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understandings of societyz. We also find the same meaning (inheritance share) as moirasi in
local dialects of Greek language, e.g. the Cretan dialects. It is the same word miras or

mirath in Islamic law concerning the share of inheritance for a relative [8].

The Goddess of fate, Moira, is the Goddess of sharing, therefore. She distributes the life
conditions and life paths to humans. The triple Goddess or three Goddesses, Moires/Moirai,
were also specialising in the shares they were giving: Klotho, the weaver Moira, was giving
the share of life. Lachesis, the lottery Moira, was giving the incidents one encounters with in

life. Finally, Atropos, the scissor-cutting Moira, was giving the share of death [24] [25].

In folk culture of Greece, Moires and Moira are interchangeable as well. Sometimes, they
are represented as three women (or more), sometimes, it is just one woman. Just like the
ancient Moirai, Moira and Moires can be very tough and strict and can put the protagonists

of the folk tales or of folk songs and stories into tests [4] [5] [9].

Moreover, Moira’s or Moires’ decisions are unavoidable, although in folk culture, we find
Moires who change their mind or pity humans upon which they initially inflicted difficult
situations. The impossibility to escape Moires/Moira and one’s moira, the Goddess and the
share, is deeply embedded in the perceptions of both ancient and contemporary grassroots

thinking of Greek culture.

It is also very interesting that the inescapable situation is often something that in patriarchy
is considered an abomination. For example, there are folktales where despite the father’s
preventive efforts, the daughter, as Moira predicts, gets pregnant by having an affair outside

marriage, or gets married to a poor man [4] [5] [9] 3,

To understand the social-economic meaning of Moires, we used G.D.Thomson’s work [24]
[25], where he explains that Moires have been the memory of pre-patriarchal, pre-property
regimes. In those societies, the land or the wealth of the community was regularly
redistributed among its members. It seems that the transition from matrifocal to patriarchal
societies and from commonly managed wealth to private property did not erase that

memory.

For example, most people even outside the legal profession know the véuiun poipa/legal share,
which is the secured by law legal share of inheritance for a close relative of the deceased, even if
the deceased wanted to bequeath the wealth to another relative or to non-kin people.

In patriarchy, women’s agency and personal life is not considered to be of their own decision. Much
less when the relationship with a man includes people who originate in different social classes.
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Moreover, the persistence of the persona of Moira/Moires, the powerful, inescapable, tough
and fearful female is also an expression of the fear for the injustices brought by patriarchy
compared to the old regimes. It is also an expectation for punishment by Moires/collective
regimes, for the loss of (collective) power and for the imbalances patriarchy brought among
the members of society. It is as if Moira and Moires, moira and moires, are inescapable the

same way that the wish for redistribution of accumulated wealth is (desired as) inescapable.

4 Miri lands and the Ottoman way of access to land for small land-holders
The other case we study comes from Ottoman history. In the Ottoman Empire, a major part
of the lands were public property. The word “miri” in Ottoman language is of Persian origin
and means the land that belongs to the state”. Still other meanings are “the Treasury”, rent
and land tax’. The public lands named “miri” were distributed under a system that linked
cavalry officers to peasants, in order to provide agricultural produce for the army and for the
urban centres, mostly Istanbul as capital city of the empire. The peasants had rights of use
on the land but those were not private property rights. At least, as long as this system was
implemented, the rights were titles of usufruct and were exclusive for the family of the
peasant who could bequeath the land to their children (& spouse). This bequeathing just
meant that the heirs would also have the same use and usufruct rights and not more than
those. If a family was changing place of living (migration) or their population was reduced
(e.g. due to plague epidemics), the land as state-owned land, was distributed to other
peasants [16] [17].

Same with the land rights of the Timarli Sipahiler, i.e. the cavalry officers. If they did not
provide the state with the military services and wheat required by the imperial army, they
would lose their rights to the miri lands assigned to them and other officers would take hold
of the lands and the peasants who lived there. So, the timar wasn’t providing any private
property and inheritance rights but just the right to tax the peasants that were assigned to
the same Miri lands [20]. Accordingly, even though the basic characteristics of a Western
style feudal society persisted, the state abrogated all personal dependencies between the
peasant and the local military, land titles and taxation. Moreover, the relations between the

assigned peasants and the fimar holders were strictly regulated by the sultan’s laws under

The word has the exact same meaning in Persian as well (http://www.sozce.com/nedir/228852-
miri).

Interestingly, Miri also means “being the bey (land lord)- beylik”, and beylik still means “common,
ordinary” in today’s Turkish.
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the tight control of a central bureaucracy [16] [17].

We can see in those two cases that the same-sounding word can be linked to land-sharing
practices. However, in the case of the Ottoman Empire, the sharing systems was very well

embedded into the hierarchical®, patriarchal and very militarized structure of the empire.

Nevertheless, despite this militarisation, we can see that the system of miri lands made it
quite difficult for capitalism to advance in the Ottoman Empire and supported small
producers given its decentralisation tendency concerning land control. It was only in 19"
century with the Tanzimat/Reform, that private property legislation was extended officially to
the use rights that some families had generation after generation (and unfortunately, those

had already started to be concentrated in the hands of the few) [16] [17].

5 The mir theme of sharing and political power in other languages

We would need to add at this point that the theme “mir” exists in other languages too, like
Slavic and Arabic languages. For example, we know the mir system of collective cultivation
in Slavic communities, that was a way of agricultural management in Eastern Europe that

has been included in the writings of Marx, too [1] [10].

We also see that in the Arabic language the theme emr/mer/mir is the theme for Amer/Amir-
Amira (prince-princess), Imarat (emirates). Imaret/Imarat is also a word that is used with is
original meaning (public works, public improvements, public construction) in Ottoman
Ianguage7 as well and refers to public food houses built by the state since the beginning of
the Ottoman State well into the 20" century [15]. The land that the Emir-Amir rules is a mir
or Amir land, i.e. the same word represents the ruler and the public land that is given to the
people under a system of usufruct rights, same as the one described in section 4. It is the
same theme, therefore, for the ruler, the ruled land and the welfare distribution. As already
mentioned in section 3, the word miras or mirath in Islamic law is the share of inheritance for
a relative [8] [18] [19].

6 Discussion of findings

In the previous sections, we have seen in various cases that in the Mediterranean and

Eastern Europe/Balkans, the theme of power and sharing/distributing, power as distribution,

Depending on the annual revenue of the land in question the miri lands were classified into three:
Has, Zeamet and Timar in a decending order. The biggest lands were assigned to higher rank
military officers [20].

http://www.nisanyansozluk.com/?k=imaret&x=0&y=0
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distribution as power, emerges through words that have interlinked or even similar
meanings. Those same words may represent from metaphysical beings to legal entities and

land plots, and from political institutions to welfare practices and common use of lands.

Particularly about land, it seems that, because land is the major source of survival means
and of means of production, its sharing was a major institution under mir-moir system (just
like private property of land defines in capitalist patriarchal societies the entire economic
system). The memory or persistent practices of this type are powerful enough to counteract,
if not the proliferation of private property as such, at least the mindset that private property is

the only possible arrangement for wealth creation and use in a society.

In that sense, various perceptions of the land as commonly and collectively used and
controlled thing, seems to be alive through the semantic ties of words that we still use today
in various languages. It also seems that private property is an institution that evolved parallel
to other ways of perceiving humans’ relationship to land. Even if the other, pre-patriarchal
non-property-based perceptions were suppressed or forgotten as such in a conscious way,
the belief, the fear and/or the summoning of the Moira/Moires represent the belief/fear/desire
that the private-propertied regimes, with all their imbalances and problems, will encounter
the collective will. It is very interesting to see that the collective will is depicted by the
powerful female creatures that decides about everyone’s share, and the encounter is

something that the individuals cannot avoid.

7 Instead of conclusions: Directions for further research

More research is needed to investigate further linguistic, semantic, historical, archaeological
and socio-economic evidence, plus to analyse better the findings ways that would explain
not only what the words mean and how they evolved, but also how socio-economic
phenomena evolved parallel to those words. Of major importance is the need for field
research, to see how sharing practices and grassroots or communal arrangements for
access to land are linked to popular words about land sharing that can have different
meanings depending on the actual practices of a community. We are also aware that neither
the words themselves nor the lack of private property institutions should escape critical
analysis, as the case of the miri system of the Ottoman era teaches us. We would finally
encourage and welcome contributions and research work by other scholars of various

disciplines that would enrich this discussion and enable us to refine our research work.
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AyyAo-gAAnviké yYAwoodpl

Non-capitalist = un KamTAAIGTIKOG
Non-patriarchal = pun TTaTPIAPXIKOG
Collective = cuAOYIKOG

Usufruct = emkapTria

Matrifocal = ynTpokevTpIKGG
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